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FOR THE GOSPEL HERALD. 
MORALITY OF UNIVERSALISM. 

The doctrine of Jesus of Nazareth excited the 
envy and hatred of the Scribes and Pharisees; 
inore particularly, because he eat and drank with 
publicans and sinners, and preached repentance and 
remission of sins to all that heard him. This, said 
they, is opening the floodgates of wickedness upon 
us; and if this man’s doctrine prevail, we shall have 
nothing to expect but a deluge of licentiousness 
from his followers. For he is himself a wine bib- 
ber, and a friend to publicans and sinners, regard- 
ing not the Sabbath day, neither doth he keep the 
law of Moses. Therefore, said they, to the man that 
was once blind, we know that this man is a sinner. 

The Jews thought this 
against the heretic of Galilee, as they called him. 


reasoning conclusive 


For if forgiveness of sins caa be obtained any time 
by repentance, without sacrifice or oblation, who 
will there be to observe and do the law of Moses + 
At this rate, indeed, the Kingdom of Heaven, if the 
Nazarene can give an inheritance there, may be 
filled up with sinners, publicans and harlots, for 
there will soon be no others wherewith to people 
his Kingdom. Against the spreading of the four 
Gospels, and the common people reading the Bible, 
A 
peasant will not dare to turn a furrow in the field, if 
he is permitted to read, “ He that putteth his hand 
to the plough and looketh back is not fit for the 
Kingdom of God.” 


the Papists reasoned in the following manner. 


And the ignorant and unlearn- 
ed, understanding literally such passages as these, 
“If thy hand or thy foot offend thee, cut them off, 
and cast them from thee ; or if thy right eve offend 
thee, pluck it out, and cast it from thee :”—If they 
are permitted to read and understand for themselves, 
we shall soon see our streets filled with the mutila- 
ted, the maimed, and the blind. King Henry the 
Fifth, to preserve his subjects from so dreadful a 
thing, enacted in his ancient dialect, “That what- 
soever they were that should read the Scriptures in 
the mother tongue, they should forfeit land eastes, 
lif and godes, from theyr heyrs, and so be con- 
dempned for heretykes to God and enemies to the 
erawne, and most errant traitors to the lande.” 
Many have asked, and continue to ask, If the doc- 
trine of Universal Salvation is true, why was it not 
found out long ago? It was; and preached to ev- 
ery creature under heaven. It was the faith first 
delivered to the saints, and so continued to be until 
the sun (of Righteousness,) and the air (the pure 
celestial language,) were darkened by the smoke 
from the bottomless pit. With much more propri- 
ety the Jews might ask—If Jesys of Nazareth was 





the Messiah, why was it not discovered long ago, or 
at least by our fathers, who lived cotemporary with 
him? The Turks might ask, If Mahomet was a 
false prophet, why was it not discovered by those 
that lived with him, and saw the miracles which he 
wrought? And another might inquire, Why is it 
not yet discovered that the world is wondering after 
the beast? But, respecting the doctrine of an Unt- 
versal restoration to holiness and happiness, many 
say, that-it will do to live by, but it will not do to 
die by: and if it is true, I am safe ; but if not true, 
you are lost for ever: I see no difference whether I 
believe it, or disbelieve it, or whether one is holy or 
unholy, if all at last shall be alike. 

That Universal Salvation is a good doctrine to 
live by, I readily acknowledge ; for it is always a 
satisfaction to believe that the thing we greatly de- 
sire, shall be brought about. And there never yet 
lived a regenerate heart but what was anxious for 
the salvation of the world of mankind, and has many 
labourings and wrestlings in prayer for its accom- 
plishnent. “ And evew we ourselves, (saith Paul,) 
groan within ourselves, waiting for the adoption, te 
Of that body, 
For 


which the Author of creation, and the Head of ev- 


wit, the redemption of our body.” 
no doubt, of which every man is a member. 


ery man, hath groaned ; and every member in union 
with him, both necessarily and voluntarily partake 
of that travail of soul,and will, “till we all come in 
the unity of the faith, and the knowledge of the Son 
of God, unto a perfect man, unto the measure of the 
stature of the fulness of Christ,” Eph. iv. 15. He 
that believeth these things, and can look through the 
intervening clouds to that fair day when there shall 
be no more curse, pain, sorrow nor erying, bath the 
strongest consolation that faith and hope can yield ; 
and hath already set down to the feast of fat things 
upon the Mount of God, and shall know of the dgc- 
trine that it is according to godliness. 

Therefore, 1. Our doctrine is good to live by, be- 
cause it teaches that our Father is in heaven, and ail 
mankind are our brethren, and near and dear unto 
hin whose “ tender mercies are over all his works ;” 
all having an interest in his affections, providence, 
and salvation by Jesus Christ. 

2. Our doctrine is good to live by, because by it 
we are taught that God punishes the guilty, but not 
the innocent: therefore, fathers and mothers are 
not driven to lamentation for their children, that di- 
ed before they were capable of understanding or 
transgressing the law of God. For until then they 
are innocent according to Scripture. 

3. Our doctrine is good to live by, because it 
teaches that our God is no respecter of persons ; 
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having but only one uniform end and design with 
his children in punishing; and that is, to reclaim 


them from their sins, that they might be partakers of 


his holiness. 

4. Our doctrine is good to live by, because of the 
glorious hope set before us in the Gospel, of the 
destruction of sin, death, and the devil, and the 
emancipation and subjection to God of every crea- 
ture under heaven. 

5. It is a good doctrine to live by, because it hath 
for its foundation the Rock of Ages —and Jesus 
Christ, the Head over all, who hath undertaken our 
cause—and the Holy Spint, who influences every 


saint upon earth to pray for the accomplishment of 


what we believe shall take place in due season. 

6. The doctrine of Universal Salvation is good 
to liv. by, because it affords the only ground of hope 
that the desires of the righteous shall ever be 
granted. 

7. It is a good doctrine to live by, because it rises 
above thet narrow Pharisaic selfishness; disap- 
proves of that monopolizing spirit; gives a hope of 
salvation not only for ourselves, but for our neigh- 
bours ; removes all envious feelings; and sets us 
erect, and stable, on the broad foundation of Uni- 
versal Benevolence. 

8. It is good to live by, because it surpasses all 
other doctrines in hope of glory. The prospect 
viewed from every other quarter, presents gloomi- 
ness, darkness, and despair! But turn toward the 
East gate, and behold the wonders of the rising 
dawn ; not a cloud to intercept the sight, neither is 
there a spot upon the fide face of the Sun of Righ- 
teousness, but unbounded and incomprehensible 
glory is spread far and wide, and darkness and des- 
pair are fled, to be forgatten in an eternal day. 

9. It is a good doctrine to live by, because it pre- 
sents, in prospect, every vessel full, and there is 
nothing further left for benevolence to ask, or to 
wish. By faith Mount Zion, and the Holy City, are 
full in view—her pearly gates are not shut at all in 
that continued day, but, from the four quarters of 
the world, the kings of the earth are bringing their 
glory and honour into it; where} at the consumma- 
tion, every voice from one vast multitude shall unite, 
asthe sound of many waters, or as the voice of 
mighty thunderings, saying, Alleluia! for the Lord 
God omnipotent reigneth. 

I have slightly touched upon some of the reasons 
why our doctrine is good to live by, and shall now 
pass with reluctance to the examination of that part 
of the section which saith “it will not do to die by.” 
My reluctance arises from a sense of delicacy, and 
an absolute unwillingness to expose the doctrines, or 
injure the feelings of any one. The speech implies 
what they are not aware of who make it. When it 
is said by our opponents, that the doctrine of an 
Universal Restoration to holiness and happiness 

will do to live by, but it will not do to die by, they 
would have us understand, I conclude, that the con- 
trary from ours is the doctrine to die by; then, the 
proposition will stand thus—The doctrine of a Re- 
storation will do to live by but Damnation to 





such a view should ever afford the least hope or 
consolation to any creature in their senses, is be vond 
my comprehension: If your hope is, to be driven to 
heaven by your fears, it is forlorn indeed, for fear 
never begets love ; neither did it ever make a Chris- 
tian. And to think of receiving consolation on a 
dying bed, from a prospect that some of our neigh- 
bours shall, in our sight, have their eternal portion 
in an endless hell, is a thing more horrid than the 
place itself, 

I shall next consider the saying, “ If it is true I 
am safe.” But, permit me to tell you, whoever you 
are, that you are not safe if you are yet in your sins; 
for “ there is no peace to the wicked,” saith the God 
of the Universalists. Neither is there safety in any 
doctrme whatever, short of repentance, and that 
faith in Christ which works by love. 

I shall now take into serious consideration the 
saying, “If it is not true you are lost for ever.” 
Those who make this speech, would convey the idea 
that our hope is grounded entirely ona Restoration, 
and not on Christ. This judgment, I think, cannot 
proceed from that charity which vaunteth not itself, 
is not puffetl up, and thinketh no evil. Neverthe- 
less, he that hath not that faith in Christ which 
works by love, and purifies the heart, is at present 
in a lost estate, whether he believes our doctrine, o7 
yours. For “without holiness no man shall see 
the Lord.” But “every eye shall see him.” 

I shall now take a view of the fifth section of that 
speech, “I see no difference whether I believe, or 
disbelieve, the doctrine.” Well, if you love your 
neighbour as you do yourself, and feel no concern 
whether he rejoices in heaven, or burns eternally in 
hell, | can reason no further with you. But, if you 
do love your neighbours half as well as you do your- 
self, I will boldly tell you, that you never can be 
happy so long as they are in misery. You may talk 
of justice, and wrap yourself in misanthropy as 
much as you will, if you have benevolence enough 
to stand in sight of heaven, your happiness will be 
for ever marred if you behold even your enemies in 
endless torment. And even now, did you believe 
in earnest, that one half of mankind, including some 
of your friends, brothers, sisters, and children, shall 
burn eternally in hell, your soul would bid an ever- 
lasting adieu to another moment's peace, and la- 
mentation and wailing would be heard, night and 
day, in our streets. But if you can see no differ- 
ence betwixt punishing eternally, and punishing for 
the purpose of amending and reclaiming—if vou 
can see no difference in the prospect, whether mil- 
lions are tormented eternally in hell, or praise their 
God in heaven ;—if it is all one with you whether 
you have a hope, or no hope at all, for the world of 
mankind :—or if you can see no difference between 
living seventy years in bondage through fear of that 
death which you think will never end, and having 
the yoke broken from off your neck, and by the Son 
to be made free indeed—or betwixt rejoicing in 
hope and living in doubts, anxieties and fears, then 
go on, for the difference will be trifling ; believe 
what you will, or meet with what you may. 





eternal torment is the doctrine to die by!!! That 





I will now consider that section of the speech, 
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* [ see no difference whether one is holy, or unho- 
lv: if all at last shall be alike.” If there is no dif- 
ference betwixt being Aappy or unhappy, then there 
is no difference betwixt being holy or unholy. But, 
precisely as much difference as there is between be- 
ing happy, or unhappy, now, just so much is the dif- 
ference between being holy, or unholy, now. And 
those who think that sin will yield them as much 
happiness as holiness, are turned aside in their judg- 
ment, by a deceived heart. As to all being alike at 
jast, that is more than I undertake to say; but allow 
that there may be a difference ; asone star differeth 
from another star in glory. But this we believe, 
that all, finally, shall be holy and happy, according 
to heir capacity ; and in that sense shall be alike, 
for “ God shall be all in all.” Every day’s expe- 
rience might prove to you, demonstratively, that 
you see a very great difference in things, so much 
less than these, that they are unworthy » f a compa- 
rison. You see riches and poverty, though it is but 
for a few days that you have to bear the one, or riot 
in the other. You see a difference betwixt sick- 
ness and health, and you are anxious to shun the 
one, and preserve the ‘other. But why ? when a 
few days shail make all alike ? And why this labour 
and concern to train and educate your children? for 
the wisdom of this world must in a few days pass 
away. But, at least, why so much anxious concern 
to preserve your health, limbs, and senses, when it 
will be useless at last? For if you can see no differ- 
ence betwixt an unlimited term of tribulation and 
anguish, and a present, and future happiness, the 
same term of time, how comes it to pass that you 
see so great difference in things of far less moment ? 
From whence this excentricity in your manner of 
reasoning ? 

Let us try if we can see a difference in the fol- 
lowing. Ist. No one, I think, will say that every 
thing is now as it should be, for we ought not to sin. 
And if the time ever arrives, when every thing shall 
be as it showld be, what will be the difference be- 
twixt that and the restitution of all things? 2nd. 
(an the law be fulfilled so long as it is transgressed 
and broken? What then is the difference betwixt 
tulfilling this law, and the flowing of charity from 
3d. Will any one say that God is 
now all in all? And when all things shall be sub- 
ject to Christ, and Christ to the Father, that God 
may be all in all, what shall be the difference be- 
tween that and Universal holiness ? 

S. M. ROSE, Lisle, N.Y. 
—<p>———- 

FOR THE GOSPEL HERALD. 

THE LORD IS GOOD. 

* Sing, O ye heavens; for the Lord hath done it! 
Shout, ye lower parts of the earth: break forth 
into singing ye mountains, O forest, and every 
tree therein: for the Lord hath redeemed Jacob, 
and glorified himself in Israel.” Isa. xliv. 23. 
Thus shouted the admiring and astonished Isaiah, 

as he beheld, in prophetic vision, the unparallelled 

goodness of God towards a rebellious and gainsay- 
ing people. Instead of seeing the heavens black 


every heart ? 





conflagration, bursting upon a wicked nation ;—in- 
stead of seeing aGod of fury, indignation, and aw- 
ful wrath, he beheld the beams of divine peace, gild- 
ing the face of creation with gentle rays, and heard 
a voice from heaven, announcing the soul-reviving 
and animating proclamation, that the transgressions 
of polluted Israel were blotted out, his multitude of 
sins forgiven, and his soul redeemed. While he 
viewed this wonderful exhibition of JEnovaun’s love, 
immortal rapture fired his soul, while he broke forth 
into extacy, and in strains of tuneful melody, called 
upon the heavens, the lower parts of the earth, the 
mountains, the forest, and every tree therein, to 
break forth into rapturous shouting, and singing, 
for the Lord had redeemed Jacob, and glorified 
himself in Israel. 

It is no wonder that the prophets of old, who knew 
and felt the forgiving Spirit of God, whose souls 
had often been warmed with the love of Heaven, 
should tune their harps and touch the highest notes 
on the timbrel, of praise, and sing a song of thanks- 
giving to God, when heaven and earth indulged the 
inspiring lay. It is a truth, which ought to be re- 
collected, that earth has lent her aid, heaven echoed 
to the sounds, while seraphim and cherubim joined 
the grand concert, while angels clapped their gold- 
en wings, to celebrate the wisdom and goodness of 
the immutable Jehovah. When the pious Psalmist 
kneeled at the altar of prayer, to tender the tribute 
of gratitude due to God, for the blessings with 
which he was distinguishing him, he softly touched 
his mellifluous harp, and in accents of harmony, 
sang, “ The Lord is good to all, and his tender 
mercies are over all his works.” No wonder that 
melting strains should drop from the lips of the 
Psalmist of God. No wonder that the heavens 
should gently bow—the earth rejoice—trees clap 
their hands—forests break forth into singing, and 
all nature become alive to music, when the subject 
of unbounded and immortal Love becomes the 
theme of myriads of celestial inhabitants, who now 
are shouting, “Glory to God in the highest—peace 
and love to man,” 

To sing the praises of the great I AM, to recount 
his manifestations of love, and the many tokens of 
his paternal affection, was the peculiar pyivilege of 
his holy prophets, If we see the prophets of old 
borne down with grief—tossed, by the gales of ad- 
versity, upon life’s tempestuous ocean, and sinking 
beneath oppression and misery, or exalted by pros- 
perity to places of honour, confidence, and trust, 
and enjoying every temporal and spiritual blessing 
of a beneficent Father, we hear them extolling the 
benevolence of Deity. How different is the lan- 
guage of those men, who profess to be spiritual 
teachers at this age of the world? Instead of pro- 
claiming the goodness of God to all men, they con- 
fine it to afew, to suit their selfish and contracted 
views. Instead of representing him an all-merciful 
Father, they clothe him in the dreadful garb of al- 
mighty malignity and relentless cruelty. Instead 
of preaching a God of forgiveness, they tell you that 
heaven, earth and hell, will conspire to render man 





with vengeance, and the earth wrapped in a genera) 


more miserable, and make him a subject of never- 
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ending sorrow. Father, forgive them. They preach 
a doctrine false in theory, dreadful in practice, dis- 
honouring to thee, and destroying to thy offspring. 
Thou art not a God of cruelty. Thou art love, 
ceaseless and boundless love. The firmament de- 
clares, all nature attests, and thy continued good- 
ness to man confirms it. Sing, then, O ye heavens ; 
shout, ye lower parts of the earth; break forth into 
strains of immortal melody, ve mountains, ye for- 
ests, ye trees of the wilderness, and beasts of a thou- 
sand hills; fish of the sea, fowls of the air, and all 
things, for the Lord God omnipotent reigneth, and 
hath declared his love to man. ONESIMUS. 
—_ > 
FOR THE GOSPEL HERALD. 
IMMORTALITY OF THE SOUL CONSIDERED. 
(Concluded from p. 29.) 

The body, which we now possess, is material ; 
and ts composed of organs, commonly called senses ; 
such as seeing, hearing, the sense of feeling, smell- 
ing, the taste, &c. These three, namely, spirit, 
Proot—*‘ And 
the very God of peace sanctify you wholly, (that 


soul, and body ; make up the man. 


is your every power) and your whole spirit, soul 
and body to be presented blameless unto the coming 
of our Lord Jesus Christ.” 1 Thess. v.23. Here 
is the whole man. Either of these to be wanting, 
the man must cease to exist. I would here mention 
again, that if either of these parts were naturally 
inmortal, they could not be otherwise than natu- 
rally blameless; why then this prayer of the Apos- 
tle? And that the best of these properties, even the 
spirit, is often otherwise than blameless, is very evi- 
dent. Proof—* Let us cleanse ourselves from all 
filthiness of flesh and spirit.” 2 Cor. vii. 1. Do you 
think that the Seripture saith in vain, “the spirit 
that dwelleth in us, lusteth to envy.” James iv. 5. 
This cannot be the spirit of God; for his spirit 
lusteth not. The feelings and sensations of the heart 
of man, are sometimes employed in the adoration of 
God, at other times vindicating the kingdom of the 
devil. Sometimes raised to heaven, and the spirit 
of God beareth witness that they are the feelings of 
the children of God—again sunk to hell, blasphe- 
ming God, and expressing vengeance against some 
of the human family. This fluctuating spirit will 
ever remain so, and liable to the storms of hateful 
passions, until the second part of man, the soul, or 
intelligent powers, receive information through or- 
gans more pure than the senses of this our corrupt 
body. The soul and spirit can be divided asunder. 
(Heb. iv. 12.) This would bring death. This spirit 
of man, above described, is not the spirit of God; 
but is as far removed from it, as the creature is from 
the Creator. The expression of Solomon, “The 
spirit returns to God who gave it,” has reference 
to the spirit of God, and notof man. The spirit of 
man will never be with God, until his whole spirit, 
soul and body (all changed) accompany each other. 
Jod has ordained but one way, for us to enter hea- 
ven; and that was experienced by Enoch, Elijah, 
&c. Jesus passed in the same manner; his soul 
did not ascend to his Father until his body arose 


man, is not intelligent, separately considered ; it is in 
fact the effect of intelligence. The effect of the 
meditations of the soul. When the soul ceases to 
act by reason of the death of the body, that pathos, 
that fire of the soul, the spirit, is extinguished for 
a time. 

There is a spirit of God, that fills immensity, as 
the atmospheric air covers the earth. There is a 
natural involuntary propensity in man, while the 
organs of his body are in action, which makes him 
as much the recipient of that spirit of God that fills 
immensity (and which returns to God on the disor- 
ganization of the body) as are the lungs recipient 
of the atmospheric air. When the Inngs cease to 
act, the air returns to the general mass, inhaled by 
them no more. Then this power to retain the spi- 
rit is lost, and the spirit returns to its fountain, God 
who gave it—the intelligence, or soul falleth asleep, 
and the spirit of man, like a candle, goeth out, until 

God will 
then put into action, a body as it pleaseth him ; the 
soul will then awake, the spirit of man will burn 


lighted again at the resurrection morn. 


again; and all this, because Jesus has again made 
the creature a recipient of the Spirit of God. 

This spirit of God, is not an individual, thinking 
existence; but is only a portion of that general 
fountain of life, which is in God. Like the rays of 
the sun—they are not the body of the sun, but they 
emanate from the sun. When nothing interferes, 
the sun’s rays will fall on the earth; acloud inter- 
venes, the rays return from whence they came. 
While a vessel is open, it can be filled with the rays 
of the sun; but cover the vessel, and the rays are 
not within. 
rays falling on the earth. 


Vegetation is the effect of the sun’s 
The soul, is the effect of 
the Spirit of God falling ona natural body. The 
spirit of man is in the soul, or the effect thereof—it 
is the object of the soul’s existence. The spirit in 
vegetation, is the object, or use of its creation. I 
would not be understood to mean the seul is ma- 
terial. It is intellectual; and while liable to die, 
intelligence that is mortal; but when redeemed 
from the power of death, it will be intelligence im- 
I think the reader cannot but understand 
me. The Spirit of God is the first moving cause, 
like the sun in the material world; but this spirit is 
not intelligent; it operates on the body of man, 
animating it, producing intelligence, which is the 
soul; the effect of all this is a zeal, pathos, or intel- 
lectual sensibility, which is the spirit of man. 

That we may all strive to obtain a knowledge of 
the whole truth, as it is in Jesus, and that the fruit 


mortal. 


thereof may be a renovation of spirit, soul and body, 
being found blameless at the eoming of our Lord 
Jesus Christ, is the sincere prayer of the reader’s 
unfeigned friend, 
ALETHEIA. 
REMARKS. 

Aletheia’s observations relative to soul and spirit, 
are, to us, ambiguous. In one place he calls the 
spirit of man the fire of the soul, In another, he 
declares the soul itself is formed (consisting, &c. 
we presume,) of the affections, ect. He then de- 





from the tomb, and accompanied it. The spirit of 


scribes the spirit of man to be the effect of intelli- 
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wence. Again, he speaks of the fluctuating spirit 
of man ever remaining so, liable to the storms of 
hateful passion, &c. A. then descants upon the 
Spirit of God, which, according to him, every man 
possesses. Consequently every man has one body, 
one soul, and two spirits. At death the man’s body 
ind soul, with one spirit, dies, and the other spirit 
coes toGod ; the intelligence, or soul falleth asleep. 
According to this, the soul is the cause, the intel- 
ligence, and the spirit the effect. He declares, that 
“at the resurrection morn, God will then put into 
action a body as it pleaseth him; the sou? will then 
awake, the spirit of man will burn again; and all 
this, because Jesus has again made the creature a 
recipient of the Spirit of God.” Now, we ask, 
why did not all this happen when the same cause 
existed? Namely, when man before had the Spirit 
of God? What are we to understand by the spirit 
of man “ being the object of the soul’s existence 2?” 
What is meant by the declaration, that “ the Spirit 
of God is the first moving cause, &c. but this spirit 
is not intelligent,” yet “produces -intelligence ?” 
That “the soul is the effect of the Spirit of God fall- 
ing on a material body ?” 

Now it is possible that all this has meaning, but 
we cannot see it. We believe that scripture and 
reason walk hand in hand. That what is unscrip- 
tural is unreasonable, and vice versa. If we go to 
the Scriptures, we learn that the Spirit of God is 
Love! And Scripture, reason, and experience, 
declare, that man in this mode of being, with few 
exceptions, at times, has not the Spirit of God, 
Love. So far from it, it is the grand characteristic of 
man to hate his fellow! ‘ Every one that loveth is born 
of God,’ says inspiration. And man not only hates, 
but conceives of God, that HE, so far from being 
Love, hates also. You cannot separate love from 
God, or God from love! Even the mother may for- 
sake her sucking child. Therefore, the love of the 
mother for her babe, is not the love of God. His 
love is like Himself, infinite and unchangeable. 
It is this Love, this Spirit, that God will put into 
And this Spirit, or love, 
the declarations of A. to the contrary notwithstand- 


man, and he shall live. 


ing, is not only intelligence, but wisdom in all its 
glory and fulness. 

Wishing to study brevity, we omit quoting testi- 
mony to prove a fact so congruous, so interwoven 
with the Sacred pages, and which must be familiar, 
upon amoment’s recollection, to the reader. To 
Aletheia, we say, Fetter your imagination with rea- 
son, Seripture, and sound logic, lest it fly away 
with, and carry you into the regions of absurdity. 
To the reader, the Book says, “ Prove all things, 
(but only) hold fast that which is good. 

—- 
FOR THE GOSPEL HERALD. 
THE MORALIST, NO. IV. 
* My son, if sinners entice thee, consent thou not.” 
SOLOMON. 

The experience as well as the wisdom of the wise 
man, taught him the truth of the above expression. 
Surrounded with countless temptations, he was too 


the cheatings of vice, the enchantments of pride, 
too often led our author into the snares of sin. By 
indulging himself in the gratification of his carnal 
appetites, he was many times wrung with deep 
agony. HMe knew human nature: he could scan 
every faculty and examine with scrutiny every dis- 
position of the human heart. He knew the frailty 
of the human character: he knew its weakness. He 
knew too, the cunning, the intrigue, and the various 
modes which the notoriously wicked would use to 
induce the virtuous to leave their accustomed ha- 
bits, and adopt customs that would create them 
sorrow. He was therefore the more careful of 
giving admonition and instruction. 
The language of the great king is truly feeling 
He addresses himself in a manner peculiarly calen 
It is, reader, addressed to vou, 
“ My son, if 
One object 


lated to interest. 
and me; we are called sons of God. 

sinners entice thee, consent thou not.” 
should ever govern us in our associations with the 

openly profane. We should ever have their good in 

view—we should use every persuasive argument in 

our power to induce them to forsake the path of 

vice. We should expose the deformity of-sin. We 

should show the sinner the fatal consequences at- 

tendant on a course of iniqaity. We should also 

expatiate upon the beauties of virtue. We should 

show the attractive charms it possesses, and the 

many honours it will confer on its votaries. It will 

not, [ hope, be inferred from the above, that the 

writer of this is not a sinner; no! God forbid that 

any thing so false should ever drop from my lips 

or pen. But he begs the privilege of saying to the 

reader, that he wishes as much as possible to guard 

against and avoid every temptation. 

Reader, “ IY sinners entice, consent thou not.” If 
you are solicited to pay your vows at the shrine of 
Bacchus, remember, that your reputation, your 
peace of mind is at stake. For heaven’s sake, for 
your own sake, for the sake of society, frown with 
severe indignation upon such solicitations. See the 
desolations which the intorteating cup has made in 
society. Do you not recollect the time when some 
virtuous and beloved youth looked with horror upon 
the inroads of the devouring monster? Do you not 
recollect the time when his cheeks flushed with 
health and beauty ; when a smile sat upon his coun- 
tenance and bespoke a generous and ingenuous 
heart; when affection appeared to course through 
every region of his mind; when he had a reputation 
dearer than life? But now, how changed ! pale, 
emaciated, downcast and dejected: forsaken by 
friends, despised by the honourable, and rejected by 
all, the grave opens to receive him. His character 
His name does not grace the annals of 


is gone. 
fame, nor the pages of history. “ If sinners entice 
thee consent thou not.” L. 


—p@—- 
From the (Hartford) Religious Inquirer. 
MISSIONARY RAG-BAG SOCIETY. 
We are informed that in some parts of the State 
of New-York, where all the “forms of godliness” 
of the “ sober dissenters” of New-England, as they 





often enticed by the winning voice of the sinful; 


formerly used to call themeelves, have been trans 
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planted with the emigrants from this section of the 
Union, even the pious zeal of the descendants of 
the pilgrims in the cause of missions has been sur- 
passed. We have Foreign Missionary Societies— 
Domestic Missionary Societies—Societies Auxiliary 
to Foreign Missions—Hartford County Missionary 
Society—Cent Societies—Mite Societies—Tract 
Societies—Bible Societies—and Societies for Edu- 
cating pious Young Men. We have Missionary 
Fields—Missionary Almanacs—and Missionary 
Sermons: we have places of deposit for old clothes, 
for the produce of the farm, of the garden, and of 
the dairy—for the goods of the merchant—the fab- 
rics of the manufacturer—we have Missionary 
Almoners, and Missionary Beggars, regularly ap- 
pointed and commissioned, of every description and 
grade, from the learned Doctor of divinity down to 
the parish deacon, and the untaught and untongued 
lay-preacher.—We have missionary schemes for 
flattering money from the rich—for extorting it from 
the poor, and for tything all—for reaping where 
others have sown, and for gathering where they 
strewed not—for wringing from the hand of honest 
industry, its hard-earned pittance—and even from 
the simple kitchen maid, the tythe of her weekly 
wages. The fears of some are appealed to, and the 
pride of others; some are threatened with hell in 
another world, and others with losing their reputa- 
tion in this.—The tax-gatherers pursue their vic- 
tims in public and in private, at the church and at 
the fire-side ; and, like the frogs of Egypt, they find 
their way into our kneading: troughs.—We have ail 
these, and many other pious means of supporting 
missions, in this State; yet we are one step behind 
our missionary brethren in the State of New-York.— 
There is one thing wanting still, to complete the 
system—this is what is very appropriately called the 
“ Rag-Bag Society.” 

Would any one wish to know from whence this 
Missionary Society takes its name? It is from the 
object of the Society, which, to aid the cause of 
missions, maintains, at its own cost and charge, a 
“ Missionary Rag-Bag.” Thesg bags are placed at 
the churches, conference-houses, &c. where those 
who have nothing else to give, or who have already 
given every thing else they possessed, when they 
pass, throw into the “ Missionary Rag-Bag,” a 
handful of rags. At the end of each week the bags 
are taken to the place of deposit of the Society, and 
emptied of their contents. Whether the rags are 
then sold for money, or made into paper to be sent 
to India for publishing the Bible in the Hindoo lan- 
guage, we are 7p informed. 

—=i 


From the (London) Universal Theo. Magazine. 
SKETCH OF THE LIFE OF JOHN 
WICKLIFF, 


THE CELEBRATED REFORMER. 


Let Cesar’s dues be ever paid 
To Cesar and his throne ; 
But consciences and souls were made 
To be the Lord's alone. Watts. 


Every intelligent professor of Christianity knows 


clesiastical history informs us, that, after the first 
three centuries had passed away, the State took the 
system of Jesus under its patronage ; from which 
period it gradually degenerated into a dark and 
merciless superstition. Popery overspread the civ. 
ilized world ; the right of private judgment was an- 
nihilated ; and individuals, exercising their com- 
mon sense in the affairs of religion, were consigned 
over to the pains of eternal misery. It seemed, at 
one time, that this thick cloud, which hovered over 
mankind for ages, would never have been dissipa- 
ted. But Providence wants not means to accom- 
plish its purposes. Jonny Wickurrr was the first 
instrument raised for the divine end of liberating 
his fellow-creatures from this spiritual captivity. 
He has, therefore, been emphatically styled, The 
Morning Star of the Reformation ! 

Joun Wickuirr was born in the northern part of 
England, about the year 1324, and received his ed- 
ucation at the University of Oxford. According to 
the taste of the times in which he lived, he became 
a wonderful proficient in the works of Aristotle, and 
a complete master of the school divinity. Disgust- 
ed, however, with these subtleties, he had recourse 
to the Scripture itself, and thence imbibed those 
manly sentiments of religion which were the ground- 
work of his opposition to the Church of Rome. To 
his immortal honour be it said also, that whilst he 
sought after this enlargement of mind, he made 
proportionable advances in virtue and piety. 


was the controversy he held respecting the begging 
friars, who had, for some time, infected the Univer- 
sity of Oxford. He reprobated their laziness and 
profligacy. He pointed out the essential difference 
hetween their affected humility and that real con- 
tempt of worldly goods recommended in the New 
Testament. His exertions made a great impression 
on the people, and extended, in no inconsiderable 
degree, his reputation. Being made Master of Ba- 
liol College, and afterward Warden of Canterbury- 
Hall, he opposed the payment of tribute-money, by 
which the abettors of popery were highly irritated. 
A suit respecting his wardenship was then depend- 
ing at Rome, and there finally determined against 
him. Enemies have suggested, that he was urged 
by revenge to this opposition ; but it must be re- 


the business he exerted himself against the pope, so 
that it is, in reality, an admirable proof of his integ- 
rity. 

Wickliff was next chosen to fill the divinity chair 
in Oxford; and he availed himself of this situation 
to expose the inveterate errors of popery. The 
clergy, raising a violent clamour against him, insti- 
gated the Archbishop of Canterbury to prosecute 
him: he was, therefore, at length, with some diffi- 
culty, deprived and silenced. He was, however, 
about this time taken up and protected by the Duke 
of Lancaster: under his patronage he inveighed 
loudly against existing abuses, and proceeded un- 
dauntedly in the cause of reformation. The Duke 
gave him the valuable rectory of Lutterworth in 





that the religion of Christ has been corrupted. Ec- 


Leicestershire, whither he repaired and discharged 





The first principal event in the life of Wickliff 


collected, that it was during the consideration of 
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the duties of his station with an exemplary fidelity. 
From this retreat he was soon drawn forth by fresh 
prosecutions ; but the council, before which he was 
brought, not agreeing among themselves, he was dis- 
charged. On the declension of the Duke’s influ- 
ence he was again exposed to the resentment of his 
enemies. He was obliged to appear before a Pro- 
vincial Synod, at Lambeth, where, after having ex- 
plained several articles of his belief rather equivo- 
cally, he was enjoined not to preach any more those 
doctrines which had been objected to him. So far, 
indeed, was he from regarding this prohibition, that 
he went about bare-footed in a long frize gown, 
preaching occasionly to the people, and without any 
reserve, in his parish. 

Towards the close of the year 1378, Wickliff was 
afflicted by a violent distemper, which, it was 
thought, would prove fatalto him. On this occa- 
sion, a singular circumstance took place, which 
ought not to be omitted. Several begging friars 
gained admittance into his chamber, meaning to ter- 
rify him by their presence into a retraction of those 
severe charges which he had formerly made against 
the order to which they belonged. They assured 
him that he was about to die, and that such an ac- 
knowledgment would prove the means of his salva- 
tion. Wikliff, surprised at the solemn message, rais- 
ed himself in his bed, and cried out, “ J shall not 
die, but live to declare the evil deeds of the friars! ! !” 
It is said that the friars were driven away in confu- 
sion, struck with the sternness of his manner, and 
the energy of his expressions. 

Our great reformer recovered from his indispo- 
sition, and undertook the entire translation of the 
New Testament into the English language, the first 
of the kind ever undertaken in this country. It ap- 
pears that he did not understand the Hebrew lan- 
guage ; but collected all the Latin Bibles he could 
meet with, from them made a correct copy, and then 
proceeded to the translation. He bad previously 
contended, in a small tract, that the locking up of 
the Scriptures, in a strange tongue, from the com- 
mon people, was one of the chief errors of popery ; 
that the Bible contained the whole of God’s will ; 
that a good life was the best guide to the knowledge 
of Holy Writ; and that such a knowledge would 
make wise unto salvation. Thus having paved the 
way, he ventured to lay his translation before the 
public. This measme roused, in a most violent 
manner, the indignation of the clergy. They even 
brought a bill into Parliament for the suppression of 
it, alledging that the reading of the Scriptures by 
the laity opened an alarming prospect of heresy, 
and that the ruin of all religion would ensue. But 
the arguments used by the translator and his friends 
silenced all opposition, and the bill was at length 
consigned to its deserved oblivion. 

Wickliff now ventured a step farther ; and attack- 
ed the favourite doctrine of the Romish church, 
transubstantiation. In his lectures read at Oxford, 


as divinity professor, in the year 1381, he contend- 
ed, that the body and blood of Christ were not sub- 
stantially in the bread and wine, but that these ele- 


For this audacity he was prosecuted by the Arch- 

bishop of Canterbury ; but Wickliff was not imme- 

diately cited to appear before him, because the pri- 

mate waited for the consecrated pall from Rome, 

without which article we presume his righteous 

anathema could produce no effect. The pall arri- 

ved ; the heretic was summoned to appear in the 

monastery of Grey Ffiars; but he refused to obey 

the mandate, insisting that he was not under epis- 
copal jurisdiction, being a member of the University 
of Oxford. The University, it seems, was at that 
time in his favour, and would have taken up his 
cause. With this plea the archbishop was obliged 
to remain satisfied. He, however, proceeded to 
condemn his opinions in a council of bishops, who 
had collected the most obnoxious passages from his 
writings. At the instant they met, an earthquake 
shook the floor; the affrighted prelates threw down 
their papers, crying out that the business was dis- 
pleasing to Heaven, whilst the bishop chid their su- 
perstitious fears, and insisted that it portended the 
downfall of heresy! Wickliff often spoke pleasant- 
ly of this accident, and called the assembly the coun- 
cil of herydene ; being the old English word for 
earthquake. A declaration, however, was drawn up, 
in which the opinions were condemned ; to which 
the reformer replied with singular spirit and ability. 
(To be continued.) 


ifn 
From the (Boston) Universalist Magazine. 
UNIVERSALIST SOCIETY IN ALBANY. 


It is with much pleasure we learn, that a Universalist Soci- 
ety has been formed in the City of Albany. They have 
engaged the Rev. George B. Lisher, to preach to them the 
Gospel of peace—have selected a scite for a house for 
public worship, and are engaged in raising money by sub- 
scription, to build the same. The following is their state- 
ment of Faith. + Ed. 

STATEMENT OF FAITH 
OF THE FIRST 


UNIVERSALIST SOCIETY IN ALBANY. 

Whereas the Constitution and laws of this State, 
have granted to every man the unalienable right of 
worshipping the Supreme Being agreeably to the 
dictates of his own conscience—We, therefore, in 
the earnest desire of supporting the doctrine which 
appears to us consonant to Revelation and reason, 
do resolve to form ourselves into a Society, and to 
adopt, as the fundamental principles of the doctrine 
which we profess—and that all things may be done 
decently, and in order—the following summary 
statement of Faith. 

STATEMENT OF FAITH. 

We believe in one God, the Creator, Preserver, 
Benefactor, and final Saviour of all men—-whose in- 
finite wisdom, power, and goodness, are displayed 
in the visible works of his hands—and especially in 
the revelation of his never-ending goodness to man 
in the Sacred Scriptures, through the man Christ 
Jesus, who hath abolished death, and brought life 
and immortality to light through the Gospel. 


—_—gs—- 
From Plain Truth. 
A crusader, somewhere among the Indians of the 
West, has sent for publication, to the Boston Re- 
corder, the following account of a JUDGMENT : 





ments remained the same after consecration. 


“ An application being made in the western coun 
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try, for articles of produce, to go down the Ohio to 
the missionary establishments among the Indians, a 
certain individual engaged to give for this purpose 
But his selfish feelings re- 
turning the next day, he thought one bushel would 


two bushels of wheat. 


be enough ; if every body would give one bushel, it 
would be a great deal. He therefore measured 
back one bushel, and left it on the barn floor. But 
while he was gone to carry the other bushel to the 
boat, the best cow he had, got into the barn, and ate 
so much of the wheat he had left, that, before he re- 
turned, she was dead! The man says, he will nev- 
er rob God again.” 

Had all the butter that could have been made 
trom this unfortunate cow been pledged, by the 
owner, beforehand, to go into the missionary trea- 
sury, this wheat, instead of doing an injury to the 
animal, would doubtless have been the means of her 
producing, the next evening, twenty-five or thirty 
zallons of pure cream! Indeed, it is somewhat 
probable that it would have been ready churned!!! 

—_—p— 
IMPOSITION. 

We recently received, per mail, a pamphlet of 
thirty-two pages, written by Joseph C. Dean, of 
Dutchess County, N. Y. Mr. Dean is a mem- 
ber of the respectable society of Friends. His book 
is entitled “ Truth Vinpicatep, ina Letrrer 
to a Friend; showing the Nothingness of the Soul 
in Divine things in an Uninspired state.” It ap- 
pears the writer differs with his brethren in some 
points of doctrine, and his book is intended to de- 
fend his peculiar views, &e. Our avocations have 
not afforded time to peruse the book attentively ; con- 
sequently, we shall not say any thing relative to the 
merits of the work. It is the Title Page that we 
now notice. For a motto, in addition to a quota- 
tion of two lines from Pope, is the following, called 
Scripture ! 

“ For to know thee is perfeet righteousness ; yea, to know 
thy power is the root of immortality.’ 

* All things cannot be in man, because the son of man is 
not immortal. Scripture.” 

Now, our Bible contains no such declarations ! 
We shall not presume to say that Mr. Dean is not 
honestly in error, and himself a dupe to a bad me- 
mory. We think it unjustifiable, however, to palm 
upon the world, knowingly, for Scripture, declara- 
tions which cannot be found in the Book. Accord- 
ing to Mr. D.’s definition and application of Scrip- 
ture, it may be possible that there are more souls in 
an inspired state than he is at present aware of ! 

—=>—— 
NEW MISSIONARY GROUND. 

The New-York Christian Herald contains an ex- 
tract of a letter from Nantucket, which says, “ If 
there is missionary ground on earth, it is here.” 
Why then, in the name of all souls, do not our Mis- 
sionary Societies send some of the pious youth, 
whom they educate for the special purpose of com- 
passing sea and land to make a proselyte, to this 
dark and benighted island? The writer also says, 
“ Had La little help, | could preach to hundreds at 


haps never have.” What sort of help does this fel- 
low allude to? Money, money, money. I never 
knew one of your right down pious slang dealers, 
that could preach without money,—no,—not even 
to save a soul from going the “ primrose way to the 
everlasting bonfire.” But perhaps he meant by 
help, a corps des gens d’ armes, to prevent his audi 
ence from cooling his ardour in the salt water. 
Boston Galary. 
—>—- 
CALVINISTIC DOCTRINE. 

“There is an ETERNAL DETERMINATION, Which 
respects all ACTIONS, BEINGS, and EVENTS. 

“ Predestination we call the eternal decree of 
God, whereby he has determined by himself what 
he willed to become of every man. 

“God not only foresaw the fall of the first man, 
and in him the ruin of his posterity, but also dispo- 
sed it after his own will. 

“ The fall of man proceeded from the wondrous 
counsel of God.” John Calvin. 

“ God was the author of Adam’s sin.” 

Dr. Hopkins. 

“ By immediately actine on the heart with EN 
ERGY to produce the voLiTion, God PRODUCES 
every sinful act ; and, in this manner, from the be- 
ginning to the end of life, does God reprobate every 
sinner that is lost.” Dr. Emmons. 

“ Fear not; for, behold, [bring you good tidings of 
great joy, Which shall be to atu people.” BIBLE. 

Relig. Ing. 
= 

“GOD IS LOVE.” 
Father of all, Almighty God, 
Who didst, by thy all pow’rful word, 
For thine own glory send us here, 
Teach us to love thee, not to fear. 
Thy justice, mercy, and thy love, 
Can e’en the powers of hell remove ; 
Nor aught can change th’ eternal plan 
Form’d for the happiness of man. 
With humble hearts we bless one God, 
With reverence read his sacred word, 
Nor think, like gloomy priests of yore, 
That we shall die to live no more. 
Though Calvin's curses deep and dread 
Are shower’d upon the guilty head, 
Though modern Spring denounces too 
That fire and brimstoue are our due, 
Still my firm faith they cannot move, 
Still will I think that God is Love! 


—=>——. 
TO CORRESPONDENTS. 

.", A Friend to Truth is received, and shall appear in 
our next Number. G. E. W. of White Plains, will be at- 
tended to, &c. 

—=— 
All Communications, forwarded by Mail, for publication in this Paper, 
must be post paid. Cry C x respondentsare informed, that a Letter-box 
is stationed at (he entrance of the Printing-Office, for the reception of 
their Commune ations. 
N.B. Subscriptions for this Paper are received at No. 454Pear!-Street. 
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